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Chapter Four

(1) Our statement on Christ:
     We believe Christ (al-Ması̄.h) is the Word of God (John 1: 14), and God’s Wisdom 
and Power, as Scripture has said,91 and indeed we called him Christ, following what 
God says in his Scriptures.  Our friends have diVered concerning the meaning of 
naming the Word of God, Christ. We will clarify this when we have described what the 
parties diVer on and what they agree about.  This name was translated into the 
language of the Greeks, and they designated it by the name, ‘the Anointed One’.  
Because he also called himself Christ in his conversation with the Samaritan woman,92 
we call him by that name.  (We do so) in order that there may be unanimity that 
‘Christ is coming’93 in addition to the messengers (al-rusul) and prophets.
      What I myself believe concerning the fact that we name the Word of God,
Christ, is what some of the fathers believed—that the Word united with the body and 
that the union (itself) was the anointment. Indeed, he was anointed because he 
became incarnate (tajassada), and the Incarnation (al-tajassud) is the name of his 
anointment.  In any case, just as the one who brings his body (jism) to the anointment 
with oil is called the anointed (al-ması̄h. )—and the oil itself is also a material body 
(jism min al-ajsām)—so too the Word of God was called Christ (al-ması̄h. ) because 
Scripture has taught us that he became incarnate (tajassada). From this point of view, 
this Word was called Christ because he was specially chosen to become incarnate,  just 
as the Son of God, when he was begotten the second time (lammā wulida al-mı̄lād al-
thānı̄), was called Son, even though before that he was (also) called Son.

 Indeed, I have said this to refute whoever has opposed us from among our 
friends, whoever does not call Christ, ‘the Anointed One’, except for at the union— 
(that is, whoever) says that it was necessary to call Christ by this name (only) 
when the Word was united with the human being. (14) I have clariWed everything that 
has been introduced to this faction in my books on them.

91 1 Corinthians 1: 24. 92 See John 4: 25–6. 93 John 4: 25.



Chapter Five

(1) Our statement on the Incarnation:
      We say that God (blessed be he!) has already come forth and established among us 
the fact that he possesses far-reaching power and an eVective will, and that he 
appears to his servants and is revealed to his prophets and messengers so that he may 
make it possible for them to see him. As Scripture has described and has told us, he 
was the one who spoke to Moses and Jacob.94 Jacob said, ‘I have seen the Lord face-to-
face, and my life was preserved.’95 He was revealed to Abraham.96 Job said, ‘I used to 
hear with the hearing of my ear, but now I have seen you with the sight of my eye.’97 
Isaiah said that he saw him sitting on the throne with cherubim and seraphim 
around him.98 In the same way, Daniel, Amos, and Ezekiel (have also spoken). The 
people of the King have agreed that he is the one who is on the throne, that he is 
the one sitting on the throne (may He be exalted and gloriWed!).  About his word we 
are sure; we believe his prophets and we abide in what his Scriptures have 
described. We do not disavow any word, nor do we reject good fortune (given 
by God).
       We believe that the prophets saw him (may he be blessed and exalted!) and

described him in so far as he was able to be seen, but not because he was perceptible, nor 
because their vision was an actual vision of his essence, nor because his essential 
substance was (able to be) seen. To our wonderment, in interpreting what the 
prophets described—concerning the revelatory vision, his enthronement, and 
his throne—one discovers the Wnest interpretation, the most easily understood 
commen-tary. We will discuss this in the appropriate place. Indeed, God revealed 
himself to us and appeared to us in the last days in the body belonging to his creation, 
from the body of the Virgin Mary. We heard his discourse from the body with which 
he was united. And he caused us to hear his speech, just as he caused Moses to hear 
his speech and presence from the bush99 Just as he revealed to the people of Israel 
and spoke to them on the mountain and caused them to hear his word,100 so too he 
has given us a share in the hearing of his word and his discourse. He has spoken to 
us from his earth, just as he spoke to those people from heaven.101  He has 
commanded us from close by, just as he commanded his angels from close by. Our 
closeness to him is like the closeness of the cherubim and seraphim, and they are also 
some of his creatures.

 God has acted before (may his name be blessed!) and has notiWed us that he was 
going to do this for us. Jeremiah the prophet said, ‘Truly God will appear on the earth 
and will suVer among the people.’102 David the prophet said, ‘He bowed the heavens 
and came down.’103 Heaven is his creation and he has spoken to humankind from 
it. The earth is his creation and he has spoken to his servants from it. The body is his 
workmanship and he has spoken to his creatures from it. This is our statement 
concerning the Incarnation.

94 Exodus 3; Genesis 32: 23–33. 95 Genesis 32: 31. 96 Genesis 18.
97 Job 42: 5 98 Isaiah 6: 1–2. 99 Exodus 3: 2–4: 17 100 Exodus 19.
101 Lit. his heaven. 102 Baruch 3: 38. 103 2 Samuel 22: 10.



 But, (as for the questions,) ‘Did he not become incarnate?’ and ‘How did the 
Ancient of Days become incarnate by means of an unprecedented event?’ I have 
already explained them clearly, and I have clariWed the matter in a (more) penetrating 
way in my book, On the Elucidation of the Union. (26) I have not given any defamer 
from all the sectarian parties an opportunity to defame, but I have invalidated him 
and exposed his error. Indeed, if you want, I will seek it out from there.

 Now, the one who speaks to us from the visible and perceptible body is the one 
who spoke to Moses in the cloud, and to Isaiah and Jeremiah and the rest of the 
prophets. He is the one who was revealed to Abraham and Isaac and Noah, the chosen 
ones. He is the one we believe in.

Chapter Six
(1) Our statement on the prophets and the messengers:

(2) We aYrm and believe all the prophets whom the books of old describe. (3) We

confess that what they set forth is from God (blessed and exalted be He!), that they are

his messengers (rusul) sent to his creatures and his servants, (4) and that all the laws of

Torah and whatever is in it are the means by which creatures worship God century

after century, and generation after generation, to the extent that all of it is good and

beautiful. There is nothing in it that we disavow or deny. (5) (And we confess) that he

spoke to Moses and the prophets. He is the good Creator (al-Bāri’), the MuniWcent

(al-Jawād), the Merciful (al-Rah. ı̄m), the BeneWcent (al-Karı̄m).104 (6) It is not as the

accursed Mani says, ‘The one who established the laws of Torah and the one who

spoke to Moses and the prophets of Israel is Satan.’ May our Lord be greatly and highly

exalted above Mani’s blasphemy. (7) Rather, we resolve, confess, and believe that

everything the prophets of Israel set forth is the truth from God and that everything

apart from him is vanity, falsehood, deceit, and slander. (8) (And we confess) that the

Torah and the rest of the Scriptures that our teachers prescribed are the writings and

speech of God, his laws and established traditions, his divine precepts and judgements.

(9) People did not cease devoting themselves to the service of these laws until the

coming of Christ. (10) And indeed he renewed the laws and raised up what the people

used to Wnd shameful as (an expression of) his benevolence and generosity, and as a

way of calling forth the signiWcance and sublime character of these matters.105 (11) He

set forth divine precepts and traditions, in accordance with what was required of him

(to fulWl) the conditions of those who are perfect and discerning. (12) I will continue

to attack Mani, the accursed one, as well as Marcion, and Elian and Ibn Days
˙
ān

(Bardesanes), and others of that ilk.

104 Here Sāwı̄rus invokes three of the ninety-nine names or attributes of God celebrated by
Muslims: al-Bāri’, al-Rah. ı̄m, al-Karı̄m. Only al-Jawād is not included in traditional lists of the
divine names.

105 Lit. the signiWcance of the matters (al-umūr) and the sublime character of the conditions
(al-ah. wāl).



Chapter Seven

(1) Our statement on the eating and drinking of Christ, his fatigue and his cruciW-
xion, and his death:
     We say that when he became incarnate, he became incarnate in a complete body 
possessing a soul and rational faculties—a complete and perfect incarnation. In 
other words, he created the body, renewed the image, and became a complete human 
being, without a change of essence. He made it into a temple, a place of residence, and
a veil (h. ijāb) for himself, even as he united with it in a composite union (ittih. ādan 
tarkı̄bı̄yan), just as I made clear in my book On the Elucidation of the Union.

 Since the condition (of the body) is what we described, we apply to it everything 
that we apply to all material bodies (al-ajsām) in their natural conditions. Indeed, I 
mean by my statement, ‘their natural conditions’, eating and drinking, as well as fatigue 
and suVering. For every material body (jism) needs food and drink in order to replace 
whatever it is discharged from it. For the material body (jism), there is no dishonour or 
deWciency in this, and neither is there any for the One who took on a material body 
(al-mutajassim). For he indeed took on both its process and its requirements, 
including weakness and susceptibility to inXuence. The evidence for this is the 
word of the apostle, ‘He received what he received not from the angels, but from the 
seed of David.’106 Basil himself pointed to this idea in some of his books.

 The one who is in the habit of denying cannot deny that the material body (al-
jism) is fed, that it grows tired and exhausted, and that it is susceptible to inXuence as 
long as it is a body similar to all other bodies that are in the world of existence and 
corruption. Indeed, I have said, ‘the material bodies that are in the world of 
existence and corruption’, because we say that bodies, after they have been resurrected 
from their graves, are without need and compulsion, and are not susceptible to any 
inXuence. For what has been built up is a physique that does not change and is not 
transformed, just as the apostle said, ‘This changeable thing will put on what does not 
change, and this mortal body will put on what does not perish.’107 Bodies after the 
resurrection are not susceptible to inXuence. They do not need food or drink. They do 
not become sick. They do not become decrepit. They do not decay, nor do they 
undergo change. The same applies to our statement about the body of Christ after his 
resurrection: indeed, he does not have any need of food or drink. As for the Gospel 
story about the Wsh and the honey,108 Christ has already interpreted that and 
explained its purpose in the Gospel. Now, with regards to his cruciWxion and death, 
we have said already that the body that he took on was susceptible to everything to 
which changeable bodies in the world of existence and corruption are susceptible.

 However, his simple, eternal essence in itself is not aVected by any inXuence or 
suVering, since it does not derive from what is characterized by susceptibility to

106 Hebrews 2: 16. 107 1 Corinthians 15: 53.
108 Luke 24: 42–3. Some manuscripts of the Gospel contain an expanded reading of v. 42, 
which describes how the resurrected Christ not only ate Wsh but also honey from a honeycomb 
when he met with the gathered disciples in Jerusalem: for a discussion, see G. D. Kilpatrick, 
‘Luke 24: 42–43’, Novum Testamentum 28/4 (1986), 306–8.
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suVerings nor from what is brought about by change, and since it is not aVected by 
corruption. There is no possibility that suVering or imperfection could aVect 
anything simple beyond the physical structure, since its nature and essence were 
intangible and imperceptible through the senses. However, such inXuence applies 
(only) to what is tangible and perceptible through the senses, like composite bodies 
and things like them.

 Error befalls those who contradict us because they have thought that we
associate with the eternal, creative essence what we associate with corrupt and 
changeable bodies. This is a corrupt opinion. It is not correct, nor is it admissible.

 Christ is susceptible to suVering, contingency, inXuence, and death with respect to 
his humanity and his act of becoming human (ta’annus), but with respect to his 
eternity and divinity, he is intangible and imperceptible. He does not suVer, nor does 
he die, just like the material body to which all existence (i.e. the universe) is united, 
like the soul that is united to the body, or like the Wre that is united to Wrewood.  
The body is characterized by death, corruption, change, susceptibility to 
inXuence, division, separation, and the occupation of space; true being is not 
characterized by any of these things. Thus, the soul may not be described as having 
been killed or as having died, nor does it hunger or thirst. Indeed, it has been united 
with the corruptible, mortal body, the body that hungers and thirsts. (It is) like the Wre 
which, even if the wood has turned to ashes and crumbles, is not characterized by 
death and dissolution.
(31) The analogies to this are many.

Whoever has slandered us (by claiming) that we say, ‘God was killed and was
cruciWed and died,’ is ignorant of our words and unknowledgeable concerning our 
aim(s). If only the people would consider prudence in their expression when an 
error falls upon the ear of the listener. Nevertheless, metaphors and Wgurative 
expressions lead many of the people astray. Now, Scripture has described and 
clariWed this matter—I am referring to what the Jews did to Christ—and it is a matter 
that you (pl.) have already learned from the books of your forefathers. If that were not 
the case, then we would (need to) clarify and explain it.

 You are one of the people who say, ‘The herbs have been planted, the date palm has 
grown tall, and the tree has borne fruit.’ But in reality, the herbs have not been planted, 
the date palm has not grown tall, and the tree has not borne fruit. Rather, God, the 
Exalted One, is the planter of the herbs, and he is the one who causes the date palms 
to grow tall and the tree to bear fruit. Despite this, the Wgurative expressions 
in people’s speech are many in number. As they say, ‘The sword has killed him.’ The 
intended meaning of that statement is ‘God killed him and put him to death.’ 
And they say, ‘The food and drink is good.’ By that they mean to say, ‘God made 
its form and colour good.’

 Thus, whoever says, ‘Christ ate and drank and died,’ believes that the body that 
was united to him truly ate and truly drank and truly was killed. That body is 
Christ’s body. The attributes apply to the one who has taken on a material body 
(al-mutajassim) (in so far as he is) in the body. I say, ‘Socrates has become ill.’ What 
I mean by this is that his body was changed as a result of his natural actions. However, 
the soul of Socrates did not become ill, nor did it change. The attributes always apply 
to the



bodily state of being (al-dhāt al-mutajassim).  In the same way, the attributes apply to 
every composite, union, or society of diVerent things. Indeed, all states of being come 
to be characterized by the states of being with which they have become united, 
com-posed, or combined. As we say, ‘Plato has come to know and to understand.’ 
We mean by this that it was through his soul that he came to know, and that it was his 
soul that possessed the knowledge, because the body, on account of the fact that it is 
a body, is not capable of knowledge or understanding, nor is it (self-)animated. It is 
just like stone, wood, iron, and all other material bodies. This is just like our 
statement, ‘Plato ate.’ When we say this we mean that his body received some food in 
place of what was discharged from it. Indeed, the soul does not eat, nor is it 
characterized by the act of eating. However, the attributes always apply to the totality 
of Plato’s person in so far as they may be clariWed109 and explained.

 Thus, we say that Christ is the Creator (al-Khāliq), the Provider (al-Rāziq), the
All-Living (al-Hayy), and the All-Knowing (al-#Ālim), because he is God.110 And we 
say that Christ ate and drank, was killed and died, because he is human. (These) two 
attributes together apply to Christ just as they applied to Plato and Socrates.

2. Ps.-Sāwı̄rus ibn al-MuqaVa‘, The Book of the Elucidation,
ch. 4 (excerpt), Par. ar. 170, fos. 76v–78v; ed. Murqus Girgis,
Kitāb al-durr al-thamı̄n fı̄’ı̄d. āh. al-dı̄n (Cairo: al-Maktabah
al-Gadı̄dah, 1925; repr. 1971), 113–16. Trans. S. Davis.

(76v) I will demonstrate to you how the bread becomes the Xesh of Christ, (77r) and

how the mixture of water and wine becomes the blood of Christ, so that you will know

his scope, his splendour, and his honour, and so that you will be convinced that Christ

our God is present (with us) just as he was present with his disciples. That is, the

disciples did not see him except in so far as he was incarnate in his body, because he is

God, the Son of God, Light from Light, begotten of the Father before all times and

ages, and he does not possess Xesh and blood that is invisible, incomprehensible,

intangible, or incapable of being touched. But when he took to himself Xesh and

blood from the Virgin Mary, and united with it, he became visible, tangible, and

capable of being touched in that body.

The body that he took from the Virgin Mary came from bread, and from water and

wine. Every day, yellow fever (cholera) prevails over the Xesh of a human being and

eats away at it so that he hungers, but if he eats bread, it becomes for him Xesh that

takes the place of (the Xesh) of which he was deprived. So, the Xesh of the human

being comes from bread. And every day, yellow fever prevails over his blood and

depletes it so that he thirsts, but if he drinks water, it becomes for him blood that takes

109 The editor has misprinted the verb tubayyan as tubayyar (sic).
110 Here, Sāwı̄rus invokes three more of the 99 names of God recognized in Islam—

al-Khāliq, al-Hayy, and al-#Ālim—applying them to the divine person of Christ. The remain-
ing term, al-Rāziq, is a cognate and synonym of another oYcial divine name (al-Razzaq, ‘the
Provider’).




